"conservative" is "liberal"). As a result, most third way movements claim to be neither conservative nor socialist (or liberal), and thus neither "rightist" nor "leftist," but to represent a "third" position. In some cases, the term refers also to a movement or to a social group that is not affiliated with any other existing group of its time and/or its geographical and thematic space.
The description of what the third position exactly is, and which specific features it includes, varies strongly from movement to movement. It depends on the political, social and ideological context of a given society at a given time. In fact, the concept of "third way" ranges from notions of being an alternative to both the traditional rightist and leftist sociopolitical and ideological patterns, and thus of being opposed to both the competing conceptual mindsets and strategic frameworks of "left" and "right," to the very contrary: to the notion of being an intermediate or even integrating approach between them (i.e., a unifying position between left and right). This latter notion sometimes includes new, overarching mindsets of noncompetitive and conciliatory characteristics, which are often proposed as the only appropriate approaches for the conditions of the globalized society of the 21 st century, and beyond.
In sum, the meaning of "third way" ranges from opposing existing socio-political structures and their ideological traits to integrating their strengths and positive systemic features while eliminating their weaknesses. The method of this latter approach is often described as "to include and to transcend." It follows that the basic dialectic in third way movements is to find a balance between the tendency towards opposition and alternativebuilding on the one hand, and toward integration and unifying mainstream modernization on the other hand. Nevertheless, the New Labour interpretation of third way politics dominated the debate about how to best manage globalization in the Anglophone world, and beyond, since the 1990s.
Contemporary Movements

Role of Globalization
Such an interpretation has not always been prevailing though. Third way movements were (and remain) inseparably connected to the rise of globalization from its very beginnings, including its pre-phases during the ascendance of the British Empire to the first truly "global" power in history in the second half of the 19th century. With increased attention being paid to processes of globalization since the end of the Cold War, the term was further enlarged and claimed for by a variety of different currents and political movements worldwide. Since then, it has been particularly contended between the rising global civil society and diverse political "middle ground" movements favorable to both globalization and social justice. The often dissent or even dissident character of these movements-as for example practiced by the civil society movements in Eastern Germany after the transition to national unity in 1990 which proposed a third way from below to meld socialism and capitalism and to institutionalize civil society as "basis democratic" part of the state-was in most cases made possible by a perspective that refuses to confine itself to local, regional or national perspectives, trying instead to cultivate a broader view, often related to global ideas and their connection to local solutions. In this sense, third way in recent years has increasingly been interpreted as an attempt to overcome the dichotomy of "global" and "local" in order to establish a connecting mindset branded as "glocal." The competition between these two different concepts of third way continues to produce a variety of valuable contributions on the future of globalization both in theory and practice.
Criticisms
There have been some founded criticisms regarding
• the inner contradictions of the term third way movements between protest, opposition and alternative building on the one hand and the aspiration to create a new, unifying paradigm on the other;
• the exploitation of the term by left-of-center political mainstream parties;
• the limitation to Europe, the United States and Latin America, excluding arising new global powers like China and South East Asia and their increasingly global aspirations, where similar attempts do not exist;
• the sometimes confusing variety of meanings attributed to the notion, which endangers it to become meaningless because of covering too many different, often even opposed concepts;
• the focus of most third way concepts on the relationship between economics and politics, and the wide neglect of culture and religion; and
• the often unbridgeable difference between the theory of the term and its political and social practicability.
On a qualitative level, some scholars have questioned whether third way movements are indeed alternative or integrative phenomena, as claimed throughout the past centuries.
They have pointed to the long-standing existence of such movements since the mid of the 19 th century, which often formed their own exclusive mainstream, while in most cases not being able to overcome the polarization between left and right. Other commentators have questioned whether the ascendance of third way movements since the 1990s implies a decline of the nation state and a withdrawal of traditional party politics favoring the rise of prepolitical and contextual (cultural) politics from below, to which most current third way movements declare to belong. These skeptics have argued that a mutually interdependent relationship exists between the modern democratic state and civil society, and that thus no clear distinction between mainstream ways and third ways can be made. Such a perspective would appear to transcend the dichotomizing view of contemporary third way movements as being based on civil society conceived as opposed to political parties, governments and their elites.
